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becoming or progression is self^^^tiwfeei^ya'^^urposeless.
The scientist's view of becomin^^^^^^tf^ilist's view of
progress are different from the philosopher's view of reality
as the goal of life. All change is only in the whole and not
of the whole. Likewise it is the living faith of the religious
man that the values of temporal life are perishing and futile,
and that the free self can enter into divine life by selt-
transcendence and attain eternal security and stability.
When man is deified without losing his own spiritual worth,
he dies to live and attains immortal bliss. Immortality is
not survival in life or eternal duration but is eternal life
which is but the fulfilment of the temporal. The supra-
personal self has no history though it gives a meaning to it,

INDIAN PHILOSOPHY TODAY

The dominant character of Indian philosophy today
as of old is the synthesis of the theoretical and the practical
sides of human nature. It is thus both speculative and
spiritual and is truly called a daryana. It seeks to reinter-
pret the philosophic heritage of India in terms of the
Western methods of scientific and philosophic criticism and
thus makes its own specific contribution to philosophy as
a whole. Of the systems of philosophy, orthodox or
heterodox, Vedanta is now the most popular dars'ana and
it accepts the essential features of other systems in so
far as they do not contradict its own truths ; such as the
nydya ways of knowing truth, the sankhyan principles of
psychology and evolution, the yoga scheme of psychic disci-
pline, the mzmamsaka theory of duty, and even the moral
ideas of Jainism and Buddhism. All the systems are said to
have their philosophic completion in th^ absolute idealism of
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